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of Chaucer's remonstrance of "Adam," Hildegard of Bingen's scribe Volmar, Christine de Pizan's awareness of authorship, the historical constraints in England on theological writing, and the revision process of
Julian of Norwich. And although Staley does not conclusively answer the
essential problems about Margery's scribe, the resulting discussion is still
culturally thick and convincing. In chapter 2, "Sacred Biography and Social
Criticism," Staley examines Margery's food practices (her fasting, her vegetarianism, her lack of dining sociability) as a way to critique communal
values. "The Image of Ecclesia" looks at the ways Kempe uses gender to
expose tensions and confrontations in late medieval social, religious, and
civic life. Especially noted here is the Wycliffite challenge to "the highly
ritualized world of late medieval Catholicism" (xi). In the final chapter,
"The English Nation," Staley explores the fictions of Henry V and the
Lollard's threats to those illusions. Kempe's portrayal of Margery provides
a "corrective" (152) which "presents new terrris for the ongoing debate about
the foundations of community" (170). In the conclusion, "Fictions of
Community," Staley reiterates that Kempe uses the fiction of Margery to
critique her current society and to urge true charity as a path to Christian
community .
.Altogether, with its clearly argued premise and interesting supporting
texts, Staley's Dissenting Fictions is pleasurable to read, convincing, and an
important contribution to studies of Margery Kempe.
Cindy Ho
University of North Carolina at Asheville

Tanner, John S. Anxiety in Eden: A Kierkegaardian Reading of Paradise Lost.
Oxford University Press, New York, 1992. 224 pp., illustrated. $45.00.
As a belle-lettristic study, Tanner's work succeeds admirably. He clearly
states his goal:
By reading Paradise Lost through a lens of the concept of
anxiety, I hope to reward Kierkegaard's studies and Milton
criticism alike: the one with elusive explication and novel
application of Kierkegaard's "most difficult" work, and the
other with fresh perspectives from which to measure the complex artistry of Milton's masterpiece. (rr-12)
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Tanner candidly admits that his documentation is light. Except for
chapter two, his use of other critical sources incorporates comparatively little
of previous critical perspectives on Milton. He also admits that there is no
evidence that Kierkegaard ever read Milton. Instead he points to similarities
in the men's temperaments and backgrounds which argue for the profitable
comparison of their ideas. Each of these assumptions in the work may irritate
potential readers. A lack of direct relationship between the two writers may
make more traditional scholars ask 'Why bother?" The lack of citation of
more critical sources may limit the value of the book for serious students
of Milton. And the comparison of elements of their backgrounds and temperaments will seem specious to critics of the logical positivistic bent.
Yet the reader who picks up this work is forewarned. Tanner makes it
clear that his work is belles-lettres, not traditional scholarship. His analysis
provides some illuminating insights. In analyzing both Milton and Kierkegaard he notes that "both men interpret the Fall so as to expose and accommodate the baffling paradox implicit in Genesis: sin erupts as an erratically
free act, yet as an act somehow conditioned by the temptation" (35). He
extends his analysis through the characterization of Adam and Eve, in an
account of "the psychology of sin" (n3). His analysis of "Satan and Sin" relies
in good part on Ricoeur's analysis of the Augustinian-Pelagian controversy,
which he uses as a basis for synthesizing the points of view of Kierkegaard
and Milton. In the depiction of Eden, Tanner argues that Milton and
Kierkegaard are "uncannily alike" (36). His study concludes with an evaluation
of the relationship between anxiety and salvation. He notes that Paradise
R egained is, in some sense, a superfluous work, since Milton treats the
restoration of all humankind as an implicit part of Paradise Lost. Tanner especially stresses the relationship between Milton's work and the last chapter of
the concept of anxiety, which Kierkegaard titled "Anxiety Saving through
Faith" (177). He notes that for both authors, education is a key (178).
The major flaws in the volume are based on its strengths. It is an interesting "read" as a comparison between two disparate historical and cultural
settings. However, the fact that Tanner does not rely more on what has
already been learned about Milton weakens the value of that reading for
students and scholars alike. Moreover, it sometimes leads him to state
comparisons between the two as if there was some essential connection not
attributable to the general Christian tradition. Nor does it permit him to sort
out the influences of that tradition on either Kierkegaard or Milton. The
Puritan movement, for instance, is mentioned with regard to Milton all too
infrequently. Tanner gives some attention to influences on Kierkegaard, but,
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as in the case of Milton, too few to really explicate Kierkegaardian thought.
Because of the single focus of his comparison, there is also no extended
explication of what happened between Milton and the time of Kierkegaard
in shaping the theology of later generations. Anxiety in Eden certainly has its
value, but that value is clearly in the area of belle-lettres. If this is a flaw, it is
attributable to modern critical taste-the desire to explore interesting comparisons without regard to historical background is pervasive. The strength
of the work derives from the same premise.
Robert L. Kindrick
University of Montana

